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The article is devoted to the problem of recur-
sions of culture and society as registers of the
hierarchical  tetracluster  “culture-society-psy-
che-body”. The concluding part of the article
emphasizes that the structure of the cultural sys-
tem at the two highest levels includes the recur-
sion of culture in itself (culture in culture) and the
recursion of society in culture. Centering and ver-
ticalizing elements are located at the indicated
levels, which include centrators, missions, sets of
identities, worldviews, orientations, hierarchies/
heterarchies of values, status-role sets, and their
corresponding habits.

It was noted that in the autopoiesis of the cul-
tural system, the centering elements perform a
value-stating (value-standardizing) function since
their purpose is to preserve the historical time-
space and meanings of the macro community
regardless of the changing circumstances of the
environment. At the same time, the centrators are
presented with absolute values that are archived
in axiospheres (spheres of value consciousness)
and the production, reproduction, retransmission
of which in the subjective aspect is connected
with cultural elites.

It was established that the selective internaliza-
tion (inculturation) of absolute values as compo-
nents of the centrator by elite and mass groups
allows them to constitute their subjectivity based
on the formation of sets of identities and under-
standing of their higher cultural and historical
assignments in the macro community — mis-
sions. The completeness/incompleteness of the
“staffing” of value consciousness at the level
of centers, missions, and sets of identities can
serve as one of the criteria for distinguishing
between subjectivity/non-subjectivity and elite/
mass groups.

Itis noted and emphasized that the centering ele-
ments outline the possibilities of verticalization in
the cultural system. Related to verticalization is
the so-called middle censorship, which ensures
the transcendence of individual and collective
subjects. In transcendence, the key role belongs
to worldview as an image-picture of the world, the
“cartography” of which are categories. Worldview
as a transcended image of the world allows indi-
vidual and collective subjects to determine the
continuum (world order) and the corresponding
trajectories of movement in it. Relative values
(or simply value orientations) determine the time
budgets of movement within certain activities.
Time budgets invested by certain subjects in cer-
tain types of activity depend on the location of this
or that value.

Attention is drawn to the fact that hierarchical
time budgets corresponding to certain types of
activity correlate with status-role hierarchies that
determine the importance of certain groups of
people in the social system, i.e., social stratifica-
tion. Inculturation and socialization of status-role

hierarchies in the mental system of a person is
determined through habits — sets of routines-cus-
toms that support the above elements of the
cultural system in the form of certain time-space
‘ties” — rituals, habits, traditions, conventions-ste-
reotypes, etc.

Key words: centrators, missions, identities,
worldviews, absolute values, relative values,
orientations, hierarchies/heterarchies of values,
status-role hierarchies, social habits.

Cmammio rpucssiyeHo npobsiemi pekypcili
KyZIlbmypu ma cycriiscmsa 5K peaicmpis
iepapxivHo20  mempak/iacmepy  «KyJ/ibmy-
pa-coyiym-ricuxika-misio». Y  BUCHOBKOBIU
yacCmuHi cmammi Ha2o/IoWeHO Ha Mmomy,
wo cmpykmypa KyJibmypHoi cucmemu Ha
080X HallBUWUX PIBHSIX OXOI/IOE PEKYPCito
Kysibmypu 8 camili cobi (Ky/sibmypy 8 Ky/ib-
mypi) ma pekypcito couyiymy 8 Kysibmypi. Ha
3a3HauYeHUX PIBHSIX PO3MILLYHOMbLCS UeHmpy-
104 ma Bepmukasizyrodi efieMeHmu, 0o sIKux
BIOHOCSIMbLCS  YeHmpamopu, Micii, Habopu
ideHmuyHocmel, cs8imoa/sidu, CrpsiMoBaHo-
cmi, iepapxiirzemepapxii yiHHocmed, cmamy-
CHO-pO/Ib0Bi HAbopu ma BIONoBIOHI v 2abi-
mycu.

Bid3Ha4yeHo, wo B8 aymorioeliuci Ky/ib-
mypHOI cucmemu  YeHmpyrodi - efieMeHmu
BUKOHYIOMb  UiHHICHO-cmamu3yrody  (UiHHIC-
HO-cmaHoapmuaytody) ¢hyHKUi, OCKI/IbKU X
MPU3HAYEHHSIM € 36EPEXEHHST ICMOpUYHO20
4aco-pocmopy ma CeHci8 MaKpOoCi/ibHoOmMuU
6e38i0HOCHO 00 MIH/IUBUX Ob6CMAasuH omo-
ueHHs1. [lpu yboMy yeHmpamopu € rpeo-
cmag/ieHuUMU YyiHHocmsiMu-abeostomamu, siKi
apxigyrombCsi 8 akciocghepax (chepax UiH-
HICHOI cgidomMocmi) | nMPoOyKyBaHHs, BIOMBO-
PEHHSI, pempaHc/Isiyisi siKux 8 Cy6'€KmHOMY
acriekmi ros’sisaHa i3 Ky/ibmypHumu esiimamu.
KoHcmamosaHo, w0 Bubipkosa  iHMep-
Hanizayis  (iHky/ibmypayis) yiHHocmeUl-a6-
co/omiB  SIK - CKJIAOHUKIB  yeHmpamopy
elimHUMU ma MacosuMu 2pyrnamu 00380-
JIie  KOHCmumyrosamu  iX  cy6'eKmHicmb
Ha OCHOBI (hopMyBaHHsI Habopis ideHmuy-
Hocmel ma po3yMiHHST CBOIX BULLUX Ky/Ibmyp-
HO-ICMOPUYHUX [pU3HaYeHb 8 MaKpoCHi/ib-
Homi — micil. lMosHoma/HernosHoma «yKoMm-
J/1IeKmoBsaHoCcmi»  YiHHICHOI  csidoMocmi  Ha
pisHI yeHmpamopis, Micili ma Habopis iOeH-
muyHocmeli MOXe Crly2ysamu OOHUM 3 Kpu-
mepiis po3pi3HeHHsI Cy6’eKmMHocmi/6e3cy6’ek-
MmHOCMI ma e/limHUX/Macosux apyri.
Bid3Ha4eHO ma Ha20/Io0WEHO, WO YEeHMpYoYi
e/leMeHmu OKPeC/IoMmb  MOX/IUBOCMI BEP-
mukasizayii 8 Ky/ibmypHiti cucmenmi.

KniouoBi cnoBa: KysibmypHa cucmema,
coyjasibHa cucmema, IHKy/Ibmypauisi, coyia-
nizayis, iHmepHasizayis, yeHmpamop, Micil,
ideHmu4yHocmi.
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Formulation of the problem. The interrela-
tionships between culture, society, psyche and
body/bodyhood in their recursive sense remain
an under-researched issue. For sociology, the
heuristic potential of neo-functionalist recursion
theory in understanding the cross-cutting inter-
penetration of the cultural, social, psychic, and
bodily-organismic is a kind of gap that can be
partly explained by interdisciplinary and interdis-
ciplinary boundaries within the positivist under-
standing of science, and partly by the rejection of
integrality concepts with too high a level of spec-
ulation that brings science closer to philosophy.

The psyche as a system contains the presence
of culture, society, and the body/ corporeality, and
thus is subject to inculturation, socialisation, and
somatisation as recursive influences from culture,
society, and the body. On the other hand, culture,
society and the body are subject to psychification
and contain isomorphic mental structures and
their corresponding functionality, which are “rep-
resentations” of the psyche. The scientific litera-
ture on sociology and socio-humanitarian studies
contains a fairly large number of studies that allow
forafragmented understanding of the interactions
between culture and society (sociology of culture,
sociology of art), society and psyche (social psy-
chology), body and psyche (psychology of body
consciousness, psychosomatics), society and
body (sociology of corporeality, visual sociology).
At the same time, sociology lacks theoretical
models that would facilitate the conceptualization
of the cross-cutting interactions between culture,
society, psyche, and body/bodyhood.

Analysis of recent research and publica-
tions. The theoretical foundations of the article
are set out in a number of works by authors whose
topics and issues are related to various psycholog-
ical trends (systems of psychological theorizing),
whose representatives used a number of concepts
with a common semantic field to describe and ana-
lyze culture and society, in particular “censorship”,
“superego” (in the orthodox psychoanalysis of
Sigmund Freud); (neuro)logical levels (spirituality,
mission, identity, values and beliefs in the theories
and practices of neuro-linguistic programming by
G. Bateson and R. Dilts); the higher unconscious
(super-unconscious) in R. Asagioli's psychosyn-
thesis; knowledge as social constructs of the com-
munity in the social constructionism of K. Gergen
and R. Harre; the neo-Jungian theory of central-
ity of E. Neumann, based on the understanding
of centrality as “the innate tendency of the whole
to create the unity of its parts and synthesis into
systems...through which the whole becomes a
self-creative, expanding system”; M. Rokic's the-
ory of instrumental and terminal values; theories
of social identity by E. Erikson, M. Kozlovets and
L. Smokova, etc. [1-20].

The theoretical foundations of the study are
represented not only in sociology but also in inter-

disciplinary studies, including social psychol-
ogy, social philosophy, and philosophy of cul-
ture, the conceptual and categorical apparatus
of which is facilitated, first of all, by the analysis
of the highest axiostasis of the cultural system
in its relation to the psyche and society and the
mechanisms of autopoiesis and recursion, which
in the author's model cover the tetracluster “cul-
ture-society-psychic-body”. In particular, we are
talking about the theory of time-space rotations
(S. Krymsky, Y. Pavlenko), T. Parsons’ structural
functionalism, and N. Luhmann's neo-functional-
ist theory of social systems [3; 14; 17].

The main material. The interrelationships
between culture, society, psyche, and body/
bodyhood in their recursive sense remain an
under-researched issue. For sociology, the heu-
ristic potential of neo-functionalist recursion
theory in understanding the cross-cutting inter-
penetrations of the cultural, social, psychic, and
bodily-organismic is a kind of gap that can be
partly explained by interdisciplinary and interdis-
ciplinary boundaries within the positivist under-
standing of science, and partly by the rejection
of integralist concepts with too high a level of
speculativeness that brings science closer to
philosophy.

The psyche as a system contains the presence
of culture, society, and the body/corporeality, and
thus is subject to inculturation, socialization, and
somatisation as recursive influences from culture,
society, and the body. On the other hand, culture,
society and the body are subject to psychification
and contain isomorphic mental structures and
their corresponding functionality, which are “rep-
resentations” of the psyche. The scientific litera-
ture on sociology and socio-humanitarian stud-
ies contains a fairly large number of studies that
allow for a fragmented understanding of the inter-
actions between culture and society (sociology
of culture, sociology of art), society and psyche
(social psychology), body and psyche (psychol-
ogy of body consciousness, psychosomatics),
society and body (sociology of corporeality, visual
sociology). At the same time, sociology lacks
theoretical models that would facilitate the con-
ceptualisation of the cross-cutting interactions
between culture, society, psyche and body/
bodyhood. The purpose of the article is to build
a descriptive and analytical scheme of recursive
interactions between culture and society as regis-
ters of the hierarchical tetracluster “culture-soci-
ety-psychic-body”.

The article is devoted to the problem of recur-
sions of the cultural system in its higher axiostasis.

As already noted, culture, society, psyche,
and body/corporeality, according to the author's
understanding, which follows from the neo-func-
tionalist methodology, form a hierarchical tetr-
acluster and are in recursive interrelationships,
which means their autopoiesis in themselves and
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Table 1
Recursions of culture in culture and society
in culture
Levels of
the cultural itlrel:::;w;asl Functional load
system
KynbTypa B _Centres, ts | Setting axiostasis
KynbTypi MISSIONS, SStS (centring)
of identities
Worldviews,
S orientations, Setting hierarchies
Sgg;ﬁ}yem value hierarchies, (cultural
status-role sets hierarchisation)
and habituses

subordinate registers. Culture is the highest reg-
ister of sense-producing, value-standardizing
and normative-regulatory content about society,
psyche, and body/ corporeality, which recurs in
itself and creates corresponding isomorphs/iso-
functionals in society, psyche, and body/ corpo-
reality [6, p. 65].

The recursions of culture in itself include,
according to the logic outlined in the first article,
four sub-registers with corresponding elements.
The highest (centering) sub-register of culture,
called “culture in culture”, includes a centre, a
mission, and a set of identities. The two intermedi-
ate registers (verticalizing and ordinalising), which
correspond to “society in culture” and “psyche in
culture”, include worldviews, hierarchies/heterar-
chies of values, orientations, and habitus (society
in culture) and character, social scripts and norms
(psyche in culture). The relationship between the
registers and elements can be represented in the
following table.

Culture within culture

The centrator (inthe previous author's version —
attractor [8, p. 92-123]) has a complex structure
in the form of a hierarchy of subordinate systems
of value consciousness (axiosphere), the mean-
ings of which can be selectively and fragmentedly
internalized by the psyche of an individual/com-
munity. These value systems are represented by
religions, philosophies, ideologies, systems of
social morality, law, and art. In the most general
sense, these “funds of value-absolutes” have dif-
ferent levels of closure/openness, depending on
the content of these values and the extent of their
cultural internalization (inculturation).

However, regardless of the content and scope
of the absolute values, they have a psycho-form-
ative value, as they influence the historicity of
time for both the community and individuals.
The center determines what dominates time and
what value “axes” it revolves around. These axes
have different names in different conceptions of
socio-humanitarian studies.

One group of authors (e.g., S. Krymsky and
Y. Pavlenko) calls them time-turns, another
(E. Ukhtomsky) — “chronotopes”, and the third —
time dominants [3, p. 30-66]. The most success-
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ful concept, in the author's opinion, describing
the elements of the centraliser as a hierarchy of
axiosphere is the concept of “values-absolutes”,
which was used by one of the representatives of
neo-Kantianism, G. Rickert [18].

The values-absolutes are represented in the
axiosphere listed below and are endowed with
self-sufficient meaning as timeless intrinsic val-
ues. S. Eisenstadt [9, p. 60-111] comprehen-
sively denoted the reality of the values of abso-
lutes by the term “sacred” (“sacred”). Therefore,
in the logic of the researcher, which is fully shared
by the author of this article, the centrator denotes
the images of value-absolutes that are compo-
nents of various axiosphere (spheres of value
consciousness — religions, philosophies, ideolo-
gies, systems of social morality, and art) and are
comprehensively covered by the concept of the
“sacred” (“sacred”), which is separate from the
values-relatives (these values are comprehen-
sively covered by the concept of the “profane”)
and determines its (“profane”) meaning and sig-
nificance.

The center as an image/images of absolute
(sacred) reality in personal or community psychic
internalization is often an “absolute reality” only
nominally. The individual values-absolutes of the
centrator, in simpler terms, often represent sev-
eral meanings that are timeless, therefore, do not
undergo any changes over time, are immobilized
and static in the value consciousness of a person/
community to the changing world for various rea-
sons.

Table 2
Types of centres and their content
[6, p. 85-86]

Content of centrepiece

Type of
centrepiece

Image/images of spiritual

(spiritual reality), which is

outside of consciousness
(superconscious spiritual reality)

Noocentric
(spiritualistic)

Cosmocentric
and sociocentric
Anthropocentric
(psychocentric)

Somatocentric

(naturocentric)

Images of social reality

Images of people
and mental reality
Images of physical (organismic)
reality

For this reason, communities and individuals
may hold certain meanings or fragments of these
meanings in a “sacred” place, which often have
nothing to do with either the sacred or the abso-
lute. For example, some people have learned sev-
eral moral guidelines since childhood, such as “to
be as well-mannered and reserved as your grand-
father”; for others, it may be fragments of commu-
nist ideology and ideas of universal equality in the
redistribution of property; someone may uncon-
sciously imitate a famous film character from con-
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temporary films because they like her elegance
and beauty, etc. The time of people/social groups
in these different examples will revolve around
these images so that they will center their activity
around them.

The centring of a person’s/community’s activ-
ity around the time span will determine its mean-
ing throughout life, or the purpose of life — the
mission. The mission is a strategy for the life of an
individual/group of individuals that determines the
value purpose of their activity. From the functional
point of view, the mission is the practical embod-
iment of the image of the Absolute reality (which,
as we have already understood, can often consist
of conventions, relations, dubious values, etc.),
about which the community/person defines itself
as a subject. Subjectivity is constituted through
the mission, however, the latter is perceived by
the majority in a selective and fragmented way.

Awareness of the mission is common for elite
groups, but in the context of the fragmented for-
mation of the central government, it is marked
by one-sidedness, if at all. In addition, due to
the multiplicity of elites, mission awareness also
becomes multiplicity. This also leads to limitations
of the subjectivity itself, and thus to the possibility
of its reliance (disposition) and opposition.

Missions as strategic imperatives (in
E. Neumann's terminology — “centroversions”)
[15, p. 46-64; 100, 112, 116-156] of activity
determine the cultural and historical metapro-
gramme of the community/individual because
it is through this cultural and historical metapro-
gramme (or simply the program of life activity) that
the structure of a set of identities becomes clear.
In this set of identities, which is built from the most
significant activity vector in terms of time, the
(self-)definition of the meanings with which the
subject identifies himself or herself takes place.
This selective (self-)identification with meanings
makes it possible to communicate with different
communities both consciously and unconsciously
and thus makes communication possible.

Continuity itself characterizes time-space, so
any identity in the content aspect is a continuum
(time-space), or the unity of a significant time of
continuous reproduction of subjectivity. In the
psychic and psychological sense, all identities are
maintainers of stability in a changing and chaotic
living environment, time-space constants.

However, inthe existing set of identities, there is
a central (meta)identity of the highest level, which
sets the hierarchy of continua (time-space con-
tinuities). A community or an individual can stay
in certain spaces for a longer or shorter period.
The length of this time of continuous stay in these
spaces determines the place of a particular iden-
tity in the hierarchy of identities and, accordingly,
its time and space possibilities.

Such time- and space-tasking possibilities are
lost in circumstances of loss of hierarchy in a set

Table 3
Key types of identities,
their content and hierarchy
Types of identities Content
Religious
Philosophicaland | Determine the
worldview time-spaces
Ideological of value
Value and Moral consciousness
macro-group Legal (legal) and macro-
identities Artistic communities
(macro- Racial and identified with
identities) anthropological it (continents,
Ethnic macro-regions,
National (national- | ethnic groups,
territorial) nations, states)
Political
Define time-
spaces of
social and
professional
communities
hierarchised or
heterarchised
by various
Meso- Social characteristics
identities Professional (gender, age,
professional
and
educational,
economic and
property, etc.)
depending
on the type of
society
Define time-
spaces of
Informal micro- social micro-
Micro- communal communities,
identities Family hierarchised or
Gender heterarchised
on various
grounds

of identities, when instead of their hierarchy, a
heterarchy is formed, hence, a side-by-side rela-
tionship instead of a “higher/lower” relationship
in terms of significance. In the author's under-
standing, a set of identities (in the form of a hier-
archical or non-hierarchical set) consists of value
identities, or top-level identities, meso-identities,
and micro-identities. Their correlation can be pre-
sented in the form of the following table.

Identities as internalized and fragmented-ap-
propriated meanings allow us to simultaneously
define the subject based on understanding his/
her self-references (systems of meanings in the
form of axiosphere and communities with which
he/she identifies/identifies) and, at the same
time, to determine the circle of subjects opposite
to him/her (counter-subjects) with whom he/she
disidentifies/de-identifies.

In connection with the above, N. Luhmann
notes that systems that operate in the medium of
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meaning can and even must distinguish between
self-reference and other-reference; and they do
so in such a way that the actualization of self-ref-
erence is always accompanied by the actualiza-
tion of other-reference, and, at the same time, in
the course of the actualization of other-reference,
self-reference is necessarily set as the corre-
sponding other side of the distinction.

One cannot but agree with the author in the
aspect that “any forming in the medium of mean-
ing must be carried out about the system, regard-
less of whether self-reference or other-reference
is currently emphasized. Only this distinction
makes possible the processes that are usually
called learning, system development, or evolu-
tionary construction of complexity, which allows
us to proceed from two constitutive semantic,
but extremely different in their operations, mental
and social systems, which reproduce themselves
through consciousness or through communica-
tion to generate certain initial grounds for distin-
guishing between self-reference and other-ref-
erence, but, despite this, always relate to each
other through transmitted or actualized other-ref-
erence” [14, p. 26].

The construction of a hierarchical matrix of
identities expresses the tendency of the system
to move from heteroreferential (environmentally
and environmentally dependent) to autoreferen-
tial and autopoietic self-reflection, which consists
in recursive interaction in the matrix (set) of iden-
tities and parallelism of their semiosis [6].

Identities interact with certain components of
the hub through constant identification, since only
such identification makes it possible to maintain
recursion and thus refract in the mission. At the
same time, the mission, by maintaining the value
pattern of all identities, recurs to all other identi-
ties as a kind of submission.

Value identities and community macro-iden-
tities are the results of a more or less complete/
fragmented identification of a person/community
with the relevant cultural and/or social meanings
of religious, philosophical, ideological, ethnic,
political, etc. content, which at the level of life of
a person and community allow the mission to be
deployed as a value-exemplary fullness of life ful-
filment in a set of real time-space life fulfiiments.
For example, a Christian at the level of his or her
own mission can constantly identify with Christ as
the Absolute, which means the realisation of his or
her mission as the suffering Christ, who conquers
death by his or her death in order to have eternal
life. A philosopher who spiritually practices a cer-
tain worldview (since philosophy is a spiritual and
practical form of consciousness) must demon-
strate examples of behavioral adherence to his
or her philosophy. An identifier of a particular
ideology may consciously and/or behaviourally
demonstrate his or her commitment to ideologi-
cal values of a particular content, etc. Atthe same
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time, consistent identification with value identities
in the postmodern era and simulacra is becom-
ing less and less likely and is being replaced by
all kinds of linguistic identity games, which, of
course, have no equivalent in spiritual practice.

Identification with the respective identities can
occur both consciously and unconsciously. Some
identities (in particular, value identities — religious,
philosophical, ideological, and meso-identities —
social (political), professional, etc.) require con-
scious and volitional efforts, and appropriate
forms of training (mentoring, tutoring, etc.) to
master them, while others (for example, family
and kinship identities and microgroup (familial)
identities close to them) are mastered uncon-
sciously and latently.

At the same time, the identities accentuated
in behaviour form the persona of the individual
and the community as a series of “hardenings”
that are identifiable and, therefore, subject to a
cultural, social and psychological diagnosis. In
social psychology, such “hardenings” are usually
defined as heterostereotypes (images of others
in the minds of certain communities). In the con-
text of our study, we note that any stereotypes are
fragments of the respective identities and their
simplifications. At the same time, these simplifi-
cations at the conscious and behavioural levels
refer to the respective identities and allow them to
be identified.

The formed set of identities as a lower sub-
structure of culture within culture, orinthe author's
modified-modernized terminology of S. Freud, of
higher censorship, is hierarchized as a hierarchy
of images, in which the world-forming image of
the world, worldview, that is, the identity of the
highest level of generalization (generality), takes
its place. It is this identity that forms the bound-
aries of the image of the world as a space-time
(continuum), defined in the mission through con-
stant efforts aimed at centering, and thus bring-
ing missions into line with the centers. The bound-
aries of the world image in culture are determined
by the society or societies in which certain mod-
els of cultural and social world orders are formed
through sets of identities. Thus, the worldview as
an element of the cultural system is no longer a
recursion of culture itself, but a recursion of soci-
ety in culture, since the cultural and social order in
its extra-social existence is unimaginable.

Conclusions. The structure of the cultural sys-
tem at the two highest levels includes the recursion
of culture in itself (culture in culture) and the recur-
sion of society in culture. At these levels, there are
centering and vertically aligned elements, such
as centres, missions, and sets of identities. In the
autopoiesis of a cultural system, the centralizing
elements perform a value-stabilizing (value-stand-
ardising) function, since their purpose is to pre-
serve the historical time-space and meanings of
the macro-community regardless of the changing
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circumstances of the environment. At the same
time, centralizers are represented by values-ab-
solutes that are archived in axiosphere (spheres
of value consciousness) and whose production,
reproduction, and retransmission in the subjective
aspect is associated with cultural elites.

The selective internalization of values-abso-
lutes as components of the centralizer by elite
and mass groups allows for the constitution of
their subjectivity based on the formation of sets
of identities and understanding of their higher cul-
tural and historical purposes in the macro-com-
munity — missions. The completeness/incom-
pleteness of the value consciousness at the level
of centres, missions and identity sets can serve as
one of the criteria for distinguishing between sub-
jectivity/non-subjectivity and elite/mass groups.

The centring elements outline the possibilities
of verticalization in the cultural system. Related to
verticalization is the so-called middle censorship,
which ensures the transcendence of individual
and collective subjects.

BIBLIOGRAPHY:

1. Buctpuupbkuin €., Mponees C., binuin O. Hauio-
Ha/lbHa iLEeHTUYHICTb Ta rpoMafsHCbKe CycnifbCTBO.
Kuis : yx i nitepa, 2018. 464 c.

2. Kosnoseub M.A. ®eHOMEH HaLjiOHa/IbHOT iAEHT-
TUYHOCTI: BUKIMKM rio6anisauii : mMoHorpadisi. XXuto-
mup : Bug-Bo XXAY im. |. dpaHka, 2009. 558 c.

3. Kpumcbkuii C.B., MaBneHko C.b. LiuBinizayiviHnii
pO3BUTOK NtofcTBa. KniB : deHikc, 2007. 316 c.

4. JlymaH H. ToHATTA uini i cuctemHa pauioHasb-
HICTb: W00 (PYHKLIT Ljinelt y couianbHmx cucteMax / nep.
3 HiM. M. BoityeHko, B. Kebynaaze. Kuis : [lyx i nitepa,
2011. 336 c.

5. PomaHeHko 0.B., CATHEHKO |.0., 3iHueHko A.A.
Bizyanizauii B MegiliHO-KOMYHikaLiiHOMy —MpOCTOpi:
CcoLio-cUCTEMONONiYHMA nigxig. Knis : BupasHu4o-no-
nirpadpiyHnii LEHTP [HCTUTYTY MKHapOAHMX BigHOCWH,
2014. 458 c.

6. ETHIYHI iAeHTUMYHOCTI B [A3epkasli TiIeCHOCTI Ta
NpakTUK XapuyBaHHs : MoHorpadisi/ K0.B. PomaHeHko, |.0.
CesiTHeHKo, A.O. TMouenyiiko, A.HO. Tauwehko, HO.IO.
Meggegnesa. Kuis : Bua-so YT, 2015. 460 c.

7. Erikson Erik H. Identity: Youth and Crisis. NEW
YORK-LONDON, W.W. Norton & Company, Inc., 1968.
336 p.

8. Bourdieu Pierre. Forms of Capital: General
Sociology. Volume 3: Lectures at the Collége de France
1983-84 Polity Press. 2021. 450 p.

9. Eisenstadt S. Revolution and the Transformation
of Societies. A Division of Macmillan Publishing Co., Inc.
London, 1978. 294 p.

10. Fichter Joseph H., Milton Rokeach. Beliefs,
Attitudes and Values: A Theory of Organization and
Change. Journal for the Scientific Study of Religion, Jan.
Wiley, 1970. URL: https://doi.org/10.2307/1384840.

11. Freud S. The interpretation of dreams. Part I.,
S.E. 4. 1900. P. 1-338.

12. Freud S. The interpretation of dreams. Part Il.,
S.E. 5. 1900. P. 339-625.

13. Laplanche Jean, Pontalis Jean-Bertrand. Id. The
Language of Psychoanalysis. Abingdon-on-Thames:
Routledge. 2018. URL: https://books.google.com.
ua/books/about/The_Language_of Psychoanalysis.
html?id=PsvZpv0ZRwOC&redir_esc=y.

14. Luhmann N. Einfuhrung in die Systemtheorie.
Heidelberg : Carl-Auer[de], 2002. 360 p.

15. Neumann E. Depth Psychology and a New Ethic.
Shambhala; Reprint edition, 1990. 168 p.

16. Neumann E. 2The Great Mother: An Analysis of
the Archetype Translated by Ralph Manheim Foreword
by Martin Liebscher. 2015. 624 p.

17. Talcott Parsons. The Concept of Society: The
Components and Their Interrelations. T. Parsons.
Societies: Evolutionary and Comparative Perspectives.
Englewood Cliffs (NJ): Prentice-Hall. 1966. P. 5-29.

18. Rickert  Heinrich.  Kulturwissenschaft  und
Naturwissenschaft, 6th and 7th expanded editions,
Tubingen: Mohr Siebeck. URL: https://plato.stanford.
edu/Archives/Win2020/entries/heinrich-rickert/.

19. Smokova L. Social group identity and acculturation
strategies of people from immigrant backgrounds: an
interaction perspective. Kassel University Press GmbH
c/o VUZF University: Sofia, 2013. P. 180-202.

20. Smokova L. Acculturation process and ethnic
identity of Immigrants in Germany. International Scientific
Journal «Diogen Psychology». 2016. No 24 (1). 2016.
P. 33-44.

37




