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The article presents the results of a theoreti-
cal and empirical study of the peculiarities of
attitudes towards crimes against humanity in
the context of the Russian-Ukrainian war. It is
shown that political forgiveness involves collec-
tive reconciliation and exerts excessive pressure
on victims. It is shown that politics and forgive-
ness are two independent phenomena, since
the sphere of forgiveness is interpersonal rela-
tions, not political or legal relations. It is shown
that true forgiveness cannot be a political act.
The specifics of transitional justice policy with its
extrajudicial institutions, such as the Truth and
Reconciliation Commission, are analyzed. It is
shown that truth and reconciliation commissions
represent an alternative justice mechanism that
aimed not at punishment, but at establishing the
truth and providing opportunities for reconcilia-
tion. It is established that the inclusion of forgive-
ness in the sphere of politics distorts, devalues
the meaning of true forgiveness, changes its
main features, and abolishes its exceptional and
unique character. It is shown that pardons after
unfair trials and unconditional amnesties after
crimes against humanity lead to the sacrifice of
justice. The results of an empirical study are pre-
sented, in which male civilians (226 males: 119
young and 107 middle-aged) participated; female
civilians (372 females: 198 young and 174 mid-
dle-aged); wives of active combatants (114
females: 58 young and 56 middle-aged); inter-
nally displaced female persons (226 females:
117 young and 109 middle-aged). The author’s
research questionnaire “Diagnostics of Attitudes
to Forgiveness, Life, and Military-Political Events”
was applied. It was found that the majority of
respondents among civilian men and women,
wives of active combatants, and internally dis-
placed women believe that crimes against
humanity are unforgivable. It was determined
that the majority of respondents among civilian
men and women, wives of active combatants,
and internally displaced women have a negative
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B cmammi npedcmasnieHo pesysibmamu meo-
PemuKo-emMnipu4Ho20 00C/IidXEeHHST 0co6AUBOC-
meli cmas/ieHHs 00 3/104UHIB MPOMU /Il00sHOCMI

LIS "

, “regret”, “apology”, and “forgive-

B yMoBax pocCilicbKO-yKpaiHChbKOI BiliHU. Moka-
3aHO, WO no/limuyHe NpouwjeHHs1 nepedbayae
KO/IeKmMUBHE MPUMUPEHHS i 30iliCHIOE HaOMIpHULU
muck Ha xepms. lNoka3aHo, Wo nosimuka i npo-
WEHHS € 0Ba He3a/1eXHI (heHOMEHU, OCKI/TbKU
cgheporo MPOWEeHHS € MiXOCO60Bi CMOCYHKU, a
He noaimuy4Hi Yu rnpasosi BIOHOCUHU. [TokasaHo,
WO CripasXHe MPOWEHHST He MoXe 6ymu nosi-
muy4HUM akmom. [TpoaHasnizosaHo ocobusocmi
noAimuKku npasocyoos nepexioHo2o nepiody 3 i
fo3acy0os8umMu ycmaHosamu, makumu sik Komi-
Cisi 3 BCMaHOB/IEHHS MPasou ma MPUMUPEHHS.
Noka3aHo, Wo KOMICIi 3 BCmaHOB/EHHs npasou
ma npuUMUpPEeHHs A8/15ilOMb COB0K0 a/lbmepHa-
musHuli MexaHi3mM npasocydosi, akul Mas Ha
Memi He oKapaHHsl, & BCMaHOB/IEHHS ICMUHU i
MOX/IUBOCMI 07151 MPUMUPEHHS. BcmaHos/eHo,
WO BK/TOYEHHS MPOWEHHSI 8 cghepy MOAIMUKU
CrOMBOPHKOE, 3HEYIHIOE 3HAYEHHS CrIPaBXHb020
MPOWEHHSI, 3MIHIOE [i020 OCHOBHI PUCU, CKacoBye
BUHAMKOBUU i yHikasIbHUl Xapakmep. [NokasaHo,
W0 MOMUJTYBAHHS MiC/IS HEKOPEKMHUX Cy00BUX
npouyecig i 6e3yMoBHI aMHICMIi MiC/A 3/104UHIB
npomu /10sHoCMI NMPU380AsiMb 00 MPUHECEHHS
B8 Xepmsy cripasediusocmi. HasedeHo pesy/ib-
mamu eMripu4HO20 OOC/TIOXKEHHSI, B IKOMY B35/TU
y4acmb YusinibHi 0cobu Yos108i4oi cmami (226
oci6 yonosiyoi cmami: 119 oci6 M0/100020 BIKy i
107 ocib cepedHb020 Biky); YUBI/IbHI 0COBU XIHO-
yoi cmami (372 ocobu xiHo4oi cmami: 198 oci6
M0/100020 BiKY | 174 0ci6 cepedHb020 Biky); opy-
JKUHU aKmUBHUX y4acHuUKig 6oliosux 0ili (114 ocio
XiHo4ol cmami: 58 oci6 Mo/s100020 BiKy i 56 oci6
cepedHbo20 BiKY), BHYMPIWHLO nepeMiujeHux
0Ci6 XiHo4oi cmami (226 oci6 xiHo4oi cmami: 117
0c06u M0/100020 8iKy i 109 ocib cepedHb020 Biky).
3acmocosaHo asmopcbKy A0C/IOHUYBKY aHKemy
“LliaegHocmuka cmas/ieHHs1 00 MPOWEHHS, Xummsi
| BOEHHO-MOAIMUYHUX NOOIU". BusieneHo, wo 6ifb-
wicmb pecrioHoeHmis ceped YUBIIbHUX YO/I08IKIB
i KIHOK, OPY>KUH aKmUBHUX y4acHUKiB 60lioBuUX
0ili, BHYmMPIWHbLO NepemijeHuUx oci6 XiHo4ol
cmami BBaxaromb, WO 3/104UHU MPomu /100si-
HOCcmi He nid/Isi2atomb MPOWEHHI. Bu3HaueHo,
wo 6inbwicme pecroHoeHmis ceped YusibHUX
YO/10BIKIB | XIHOK, OPYXXUH aKmUBHUX y4YaCHUKIB
6oliosux Oili, BHYmMpPIiWHbO nepemiujeHux ocio
JIHOYOI cmami HezamusHO cmasumbcs Ao idei
NPpUMUPEHHS 3 3a2apbHukamu/sopo2amu YkpaiHu.
KntouoBi cnoBa: npouwjeHHs, HenpoweHHs, npu-
MUPEHHS, 3/104UHU pomu /1l0siHoCmi, pociti-
CbKO-yKpaiHcbKa BiliHa.

Are politicians honest in such situations, or are
they simply playing political “theater” to arouse public

ness” have become widespread in politics. In politics,
the concepts of “forgiveness” and “apology” are used
mostly as synonyms.

It should be noted that some politicians are willing
to take some political responsibility for crimes they
had nothing to do with. Some politicians demonstrate
public rituals of repentance that outwardly signal a
change in attitude towards past crimes.

sympathy and score some political points for the next
election? In our opinion, scenes of repentance in pol-
itics are often associated with pretense, theatricality,
calculation, and diplomatic strategies.

A significant increase in the interest of scholars in
the phenomenon of forgiveness and the emergence
of the problem of forgiveness in politics was noted
in connection with the problem of crimes against hu-
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manity, the reality of absolute evil, the symbol of which
was the Holocaust during World War Il. In the 1960s,
the issue of a possible amnesty for individual Nazi
criminals was actively discussed in many Western
European countries. The work of the Second Vatican
Council (1962-1965) resulted in a kind of “permission”
to study the problem of forgiveness in the context of
the Holocaust, which led first to partial and then to its
complete secularization. By the way, the debates of
scientists, in particular the question of V. Jankelevitch:
“Should we forgive them?”, had a significant impact on
the further development of research on the problem of
forgiveness [12, p. 563].

Russia’s aggressive war against Ukraine is char-
acterized by massive atrocities against humanity, in-
cluding deliberate mass killings of civilians, torture,
extermination, enslavement, forced deportations, and
physical and psychological violence, committed in
the context of a large-scale and systematic attack on
civilians in Ukraine.

That is why the relevance of scientific research
on the problems of attitudes towards crimes against
humanity in the context of the Russian-Ukrainian war
is growing.

The purpose of the article: to determine the spe-
cifics of the attitude towards crimes against humanity
in the context of the Russian-Ukrainian war.

Presentation of the main research material. The
problem of political forgiveness has been reflected in
the moral and philosophical debates of scholars and
is largely related to the development of national and
international politics and law.

It is interesting to note that some politicians sought
to use the “language” of forgiveness and implement
a policy of apologies not only in connection with the
atrocities and human rights violations associated with
the Holocaust, but also due to new war crimes, in-
cluding genocide, ethnic cleansing, and mass human
rights violations.

During the Khmer Rouge regime, about a quarter
of the population of Cambodia died, leaving many
people with close relatives [31], and millions of Cam-
bodians suffered gross human rights violations, includ-
ing mass executions, forced labor, torture, and star-
vation [13, p. 214]. During the Khmer Rouge regime,
many deaths were brutal and unnatural, religion was
banned, and traditional ceremonies after death were
impossible. For a long time, the atrocities committed
in Cambodia were not publicly discussed.

It was not until about 30 years after the end of the
Khmer Rouge regime that the Extraordinary Cham-
bers in the Courts of Cambodia, also known as the
Khmer Rouge Tribunal, were established to investi-
gate atrocities.

Although Japan apologized for its role in World
War 1l, China and the Chinese participants did not
believe that the apology was sincere, nor that Japan
was sincere in its attempt at reconciliation [28, p. 284].

Biljana Plavsic was the first and only Bosnian Serb
political leader to plead guilty before the International
Criminal Tribunal for the former Yugoslavia. Her ad-
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mission of guilt and remorse expressed during her trial
at the International Tribunal were marked as a mile-
stone for both the International Tribunal and the Bal-
kans [29, p. 274]. However, Plavsic later renounced
remorse while serving her sentence in prison.

We disagree with the idea of moving forgiveness
into the realm of politics and the view that forgiveness
is an effective political and diplomatic tool. Let us jus-
tify our reasoning.

During the Colombian Civil War, which began
in 1964 and intensified in 1966 between the Co-
lombian government, paramilitary groups, criminal
syndicates, and leftist guerrillas for influence in the
country, millions of people were displaced, killed, or
disappeared. 165271 people were killed, otherwise
killed, or disappeared [23]. Serious human rights
violations were committed by all parties involved in
the conflict [10].

Following the signing of the peace agreement, sev-
eral meetings between victims and perpetrators were
reported in the press, for example in the small town of
Bojaya, where in 2002 more than 200 villagers, many
of whom were women, were killed or seriously injured
by the Revolutionary Armed Forces of Colombia. On
26 September 2016, the government and the Revo-
lutionary Armed Forces of Colombia signed a historic
peace agreement in Cartagena, ending hostilities,
which included adequate compensation for all victims,
full disclosure of information, and protection from pos-
sible aggression by all participants in the transitional
justice process. Perpetrators who pleaded guilty met
with victims and their families, expressed remorse,
and asked for forgiveness.

C. Pineda-Marin and colleagues studied the at-
titudes of the Colombian people towards forgiving
perpetrators of crimes against women during the
armed conflict [22, p. 228]. It turned out that the ma-
jority of the study participants were not at all willing to
forgive their abusers. The study complemented two
studies conducted in Bogota, Colombia [16, p. 288;
17, p. 203], which also found that the majority of
participants believed that forgiveness should not be
granted to former abusers, regardless of the circum-
stances, the severity of the crimes, or the expres-
sion of genuine repentance. Interestingly, the study
by C. Pineda-Marin and colleagues covered a wider
range of crimes [22, p. 229]. In this regard, it is worth
noting that the results of the study by C. Pineda-Marin
and colleagues showed that most Colombian citizens
were hostile to the idea of forgiving or reconciling with
former criminals.

Some politicians consider transitional justice, rec-
onciliation and forgiveness as important political tools
for finding a way out of conflict situations within a state
or between states.

The problem of transitional justice has actualized
such an important issue as the correlation of sincere
repentance and granting forgiveness with political ne-
cessity. The concept of “political forgiveness” is quite
often used to denote this problem. The fundamental
question arises: does political forgiveness exist?
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In our opinion, recognizing the real important role
of forgiveness in politics is problematic.

D. Rondeau notes that political forgiveness im-
plies collective reconciliation and exerts excessive
pressure on victims, since it is expected that the fate
of the nation depends on their forgiveness, instead of
presenting political forgiveness as an ethical demand
addressed to the former criminal [25, p. 75].

Researchers J. Gomez, V. Caro and L. Alvarez
note that the scenarios of forgiveness and reconcilia-
tion in transitional justice created certain problems in
Colombia, since due to the high degree of impunity
there were no effective processes for searching for
missing persons, and conditions of social injustice,
violence and inequality continued to exist [9, p. 189].

African Archbishop Desmond Tutu and African
thinker Wole Soyinka both witnessed violence and
experienced first-hand atrocities and human rights vio-
lations committed by fellow citizens and governments.
D. Tutu advocated forgiveness, while W. Soyinka ad-
vocated restitution. The politics of transitional justice,
with its extrajudicial institutions such as the Truth and
Reconciliation Commission in the 1990s, gave impe-
tus to the development of the idea of forgiveness in
politics.

Truth and Reconciliation Commissions were an
alternative justice mechanism that aimed not at pun-
ishment but at establishing the truth and the possibility
of reconciliation.

A striking example of such justice is the Truth and
Reconciliation Commission in South Africa after the
end of apartheid. The Truth and Reconciliation Com-
mission operated from 1995 to 1998 and, by investi-
gating the crimes of apartheid, facilitated the granting
of amnesty to those who repented, and its actions
were also aimed at restoring peaceful relations in the
country.

The establishment of the Truth and Reconciliation
Commission in South Africa was one way to use re-
mission in favor of reconciliation through such tools
as: recognition of victim status, lifting the veil of si-
lence about criminal events through personal state-
ments of victims, compensation for victims and condi-
tional amnesty for perpetrators on condition that they
admit their guilt for crimes related to the apartheid
regime. Reconciliation in restorative justice was ide-
ally based on the repentance of perpetrators and the
forgiveness of victims [26, p. 23].

In our opinion, true forgiveness is not evident
among the participants of the Truth and Reconciliation
Commission in upholding the rights of the victim. Let
us analyze certain facts.

D. Tutu defended the principle of ubuntu with its
optimistic view of human nature, which affirms the
humanity of both offenders and their victims, and ex-
plained the thinker’s confidence in the ability of the
participants of the Truth and Reconciliation Commis-
sion to forgive each other, regardless of their posi-
tions, status and behavior [32, p. 24]. D. Tutu for-
mulated his point of view in his book “There is no
future without forgiveness”, in which he assesses the

successes and failures of the South African Truth and
Reconciliation Commission, which he chaired. D. Tutu
considers the trial not only as a means of punishing
crimes, but also as a way of defending and confirming
the rights of victims.

W. Soyinka, referring to the significant spread of
cruelty, believes that it is not enough to recognize
past human rights violations, it is necessary to create
structures and mechanisms that could deter similar
actions in the future and guarantee the protection of
human rights, which are best guaranteed if the viola-
tors are punished and the victims receive adequate
compensation [30, p. 53]. W. Soyinka noted that the
world saw in the Truth Commission a risk-free parade
of villains who calmly, and sometimes with inexplica-
ble pleasure, talked about their role in kidnappings,
torture, murder and mutilation.

Does true forgiveness exist in transitional justice?
The concept of “political forgiveness” raises the issue
of true and conditional forgiveness.

Pardons after unfair trials and unconditional am-
nesties after crimes against humanity lead to the sac-
rifice of justice. Through a kind of “comedy of forgive-
ness”, criminals have received amnesty in exchange
for confessions, but without the need to regret their
actions.

The Truth and Reconciliation Commission allows
individual offenders to apologize, but corruption,
compromise, and condoning of terrible acts are pos-
sible. According to victims of enforced disappear-
ances, state forgiveness practices are perceived as
imposed and meaningless [9, p. 189]. Foreign schol-
ar M. Minami found in his study that victims often do
not feel sincerity or remorse in the apologies of their
perpetrators [19, p. 132]. The words of the perpetra-
tors in their repentance do not sound convincing to
survivors; the words do not convey the sincerity of
the perpetrators.

S. Lefranc expresses the opinion that political for-
giveness has a pragmatic purpose [15, p. 17].

According to J. Derrida, the coercion, offer or im-
position of forgiveness by the state violates the logic
of gratuitousness or purity of forgiveness [5, p. 26].
J. Derrida believes that forgiveness, which is used in
politics, leads to the erroneous identification of for-
giveness with the concept of “amnesty”. According to
J. Derrida, in a political context such forgiveness is
neither pure nor disinterested. The philosopher be-
lieves that forgiveness should be neither normative
nor normalizing. J. Derrida believes that forgiveness
should remain exceptional and extraordinary.

Public forgiveness carries the threat that it will
lead to further undesirable consequences, in par-
ticular, a repetition of what happened in the future
[18, p. 134].

It should be noted that victims of crimes against
humanity have the right not to forgive their offenders
and the right to demand their just punishment.

Thirty years after the Khmer Rouge regime, Cam-
bodians were characterized by limited knowledge
of the past, a strong desire for truth, and a lingering
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sense of hatred [21, p. 132]. J. Lederach notes that
people need to express the pain of trauma caused by
what was lost and the anger that accompanies the
pain and injustice caused by the events that affected
them [14, p. 21].

In transitional justice situations, political forgive-
ness can lead to forgetting and impunity.

J. Gomez, V. Caro, L. Alvarez point out that acts of
public forgiveness or requests for forgiveness in court
are assessed as not very genuine and approach rec-
onciliation practices that include collective and social
dimensions, since they are conditioned by political or
legal factors and do not necessarily take into account
the demands of victims [9, p. 194].

True forgiveness can only come from the victims of
crimes against humanity. C. Beristain and colleagues
argue that the consequences of transitional justice
rituals are perceived as positive at the social level, but
not at the level of overcoming the suffering of victims
[3, p. 49].

It is necessary to distinguish between the concepts
of forgiveness and reconciliation: forgiveness is indi-
vidual, and reconciliation can be both individual and
collective.

The structure of the “logic” of forgiveness does not
correspond to the political and legal logic of reconcil-
iation processes [4, p. 51]. Reconciliation does not
always imply forgiveness [26, p. 23].

In the case of political interests based on agree-
ments, pacts and arrangements between those who
exercise political power, with the aim of closing cycles
of violence from the side of, mainly, justice, forgive-
ness ceases to be voluntary, it becomes an obligation
[9, p. 186].

J. Derrida notes that a representative of the state
can judge, but forgiveness has nothing to do with the
court's decision; not even with the public or political
space [6, p. 18].

The French philosopher V. Jankélévitch notes that
forgiving the Nazis would mean erasing the names
of the victims [11, p. 38]. According to the scientist,
crimes against humanity should be remembered for
the sake of adhering to our norms of humanity and out
of respect for those whose existence was denied and
erased. The demand from the Germans to admit guilt
could be realized only through repentance, and, there-
fore, was at the same time an acceptance by them of
full responsibility for what happened [12, p. 556].

For the Nazis, victims, particularly Jews, were dep-
ersonalized, so the criminals’ recognition of their own
responsibility for the crime, repentance, and asking
for forgiveness from the victims would indicate the
restoration of the victims’ personal status.

In our opinion, it is rather questionable to express
forgiveness to criminals on behalf of millions of victims
if the victims of the crimes are already dead.

According to V. Jankélévitch, the ontological evil
of the Shoah cannot be forgiven, since the lives that
were lost in Auschwitz cannot be returned, time does
not affect them [12, p. 564]. As V. Jankélévitch writes,
forgiveness died in the death camps, the victims of
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war crimes are the only ones who would have the right
to forgive, they are dead. V. Jankélévitch notes that
time belongs to the natural order, and the commission
of crimes belongs to the moral order.

H. Arendt believes that in one form or another peo-
ple must take responsibility for all crimes committed
by people, and that all nations share the burden of the
evil committed by all others [2, p. 20]. H. Arendt calls
for the condemnation of those responsible for Nazi
crimes. The scientist calls for their collective condem-
nation and individual responsibility [1, p. 69].

P. Ricoeur believes that the prerequisite for forgiv-
ing the guilty is his awareness of his guilt [24, p. 64].
According to P. Ricoeur, the condition for forgiveness
on the part of those who forgive is the recognition by
the guilty person of responsibility for his own actions.

The removal of individual responsibility can
lead to the phenomenon of “collective forgiveness”
[20, p. 486]. Forgiveness is individual, even within the
framework of an armed conflict [8, p. 125].

H. Arendt considers forgiveness as an act that is
exceptional for common existence, but imposes ad-
ditional restrictions on forgiveness [1, p. 26]. The sci-
entist notes that there are crimes that are not subject
to forgiveness, in particular crimes against humanity.
According to H. Arendt, the application of collective
responsibility to post-war Germany in practice turned
out to be an effective whitewash of war criminals.

P. Ricoeur also holds the view that it is impossible
to forgive crimes against humanity, but not because of
the impossibility of forgetting, but because forgiveness
is a phenomenon that is at the intersection of memory
and forgetting [24, p. 63].

J. Milbank also holds the opinion that neither the
victim nor the sovereign power can forgive crimes
that are associated with the mass death of people
[18, p. 102]. According to D. Rozo, the act of forgiving
crimes against humanity contradicts morality, namely:
it will be a new crime against the humanity of man and
against human rights [27, p. 34].

The condition for Germany’s return to full sover-
eignty and the establishment of diplomatic relations
with the young state of Israel was the recognition of
responsibility for the suffering of Jews during the war
and the payment of war reparations by the Germans.

Some advocate strategies of social forgetting and
public silence, such as those adopted in Sierra Leone
and Mozambique, in the pursuit of political reconcilia-
tion. But are such strategies appropriate in ensuring jus-
tice? Can one build one’s future on collective amnesia?

The expression “political forgiveness” raises the
issue of justice.

Applying amnesty to criminals means refusing to
administer justice and imposing further injustice on
victims by erasing the memory of past crimes.

Foreign scientists M. Eisma and colleagues have
shown that reflections on injustice after loss pre-
dict higher levels of symptoms of complicated grief
[7, p. 166]. The terrible experience of injustice in both
murder and genocide shakes one’s own belief system,
causes negative knowledge, coping styles, and com-
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Table 1

Distribution of answers (in percentages) in different groups of respondents to the question:
“Are crimes against humanity forgivable?”

Respondent groups Answer options
Yes No It’s hard to say Other
Civilian men 1,33 91,15 2,65 4,87
Civilian women 1,62 94,62 1,61 2,15
Wives of active combatants 1,75 85,97 4,39 7,89
Internally displaced women 1,77 88,05 3,54 6,64
Table 2

Distribution of answers (in percentages) in different groups of respondents to the question
“How do you feel about the idea of reconciliation with the invaders/enemies of Ukraine?”

Respondent groups — _Answer options
Positively Negatively | It's hard to say Other
Civilian men 1,77 87,61 4,87 5,75
Civilian women 2,15 93,28 3,23 1,34
Wives of active combatants 0,00 93,86 0,00 6,14
Internally displaced women 3,54 87,61 3,10 5,75

plicates adaptive reactions [7, p. 168]. The claims of
victims of the Colombian armed conflict were related
to the rights to truth, justice, and reparation.

H. Arendt, in her philosophical and political essays,
reflecting on the tragedy of World War II, notes the
importance of remembering the perpetrators of crimes
against humanity [2, p. 20]. The scientist opposes the
application of the principle of collective responsibility
to war crimes, since such an approach implies forget-
ting their perpetrators.

Our empirical study was conducted during
2023-2025. Our first empirical study involved male ci-
vilians (226 males: 119 young and 107 middle-aged);
female civilians (372 females: 198 young and 174
middle-aged); wives of active combatants (114 fe-
males: 58 young and 56 middle-aged); and female
internally displaced persons (226 females: 117 young
and 109 middle-aged).

We used the author’s research questionnaire “Di-
agnostics of attitudes towards forgiveness, life and
military-political events”. The questionnaire consists
of 41 questions, including: 3 open, 32 closed and 6
semi-closed.

The distribution of answers to the question “Are
crimes against humanity forgivable?” in different
groups of respondents is presented in Table 1.

The results obtained indicate that the vast major-
ity of respondents among civilian men and women,
wives of active combatants, and internally displaced
women believe that crimes against humanity are un-
forgivable.

To the question “How do you feel about the idea of
reconciliation with the invaders/enemies of Ukraine?”
the distribution of answers in different groups of re-
spondents is presented in Table 2.

It was found that the vast majority of respondents
among civilian men and women, wives of active com-
batants, and internally displaced women have a nega-

tive attitude towards the idea of reconciliation with the
invaders/enemies of Ukraine.

Conclusions from the conducted research. Vic-
tims have the right to demand punishment of their
perpetrators and compensation for the harm they have
suffered, regardless of whether they ultimately decide
to personally forgive the perpetrators who caused
them suffering or not.

It is precisely through the inclusion of forgiveness
in a political-legal context that it becomes synonymous
with impunity and injustice. There is no moral reason
to forgive crimes against humanity because of their
extremely inhuman nature and the lack of remorse of
the perpetrators.

Politics and forgiveness are two independent phe-
nomena, since the sphere of forgiveness is interper-
sonal relations, not political or legal relations. For-
giveness in the interpersonal interaction of the victim
and the offender is separate from political goals. True
forgiveness cannot be a political act. The inclusion
of forgiveness in the sphere of politics distorts, de-
values the meaning of true forgiveness, changes its
main features, and cancels its exceptional and unique
character.

The majority of respondents among civilian men
and women, wives of active combatants, and inter-
nally displaced women believe that crimes against
humanity are unforgivable.

We see the prospect of the research in the theoret-
ical and empirical study of the features of revenge in
the conditions of the Russian-Ukrainian war.
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